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assured that obedience will be God's angel bringing treasure
in heaven when God's own time .shall come.

Scanty though our evidence is, it is certainly sufficient to
show that the whole scheme of Zarathushtra's religion was
rooted and grounded in eschatology, and this in its turn rises
from the Reformer's personal experience. The old question,
* Why do the righteous suffer?' was a most powerful element
in the building up of Israels theology, but it did not occupy
the almost exclusive place that it takes in the formation of
Zarathushtra's thought. Of course we must put behind it
another conviction, without which he would never have drawn
the deductions we arc following. That God is absolutely just
is an axiom from which all else follows. It assures him that
unmerited suffering such as he and his followers had to bear
was in itself the warrant of a very different future. Since
this present world is one in which we sec

Truth for ever on the scaffold,
Wrong for ever on the throne,

it follows that in another world the balance must be redressed,
and Right win a final victory, to be shared by those who have
lived and suffered in the cause of Right. Hence the doctrine
of personal immortality, which Zarathushtra did not invent,
is moralized, and a momentous step is taken in the history of
religion. For, be it remembered, however inevitably implied
this doctrine may have been in the revelation of Sinai, it was
a thousand years after Zarathushtra when Jesus drew the
inference for the first time.

Side by side with this doctrine of ethical rewards and
punishments for the individual stands the unahakably optimist
outlook for the world. If God is just and almighty, He cannot
tolerate the victory of wrong except as a means towards a
greater triumph of Right; and it is obvious that His will
cannot be overborne by a stronger power. It followed indis-
putably that

somehow Good
Shall be the final goal of 111.